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We next hear the new history of scalping in i879 when Susette La
To counter the baneful effects of Hollywood westerns, the new wisdom was taken up by the powerful media of the East, among them NBC television and The New Yorker Magazine. The week before Christmas in 1972, several million viewers of "Hec Ramsey" received a mini-lesson in history from the show's star, Richard Boone, when he carefully explained to a sidekick that the Puritans (of New England presumably) taught the Iroquois (of New York presumably) to scalp by offering them bounties for enemy hair. And when Ray Fadden, the curator of his own Six Nations Indian Museum in the Adirondacks, asked a reporter from The New Yorker if he knew that "scalping, skinning alive, and burning at the stake were European barbarian inventions, forced on Indian mercenaries," nearly half a million readers heard the rhetorical answer. 4 White friends of the Indians have, been the most frequent advocates of the new wisdom in print, so it is not surprising that when several were called as character witnesses for Indian culture in the trials resulting from the American Indian Movement occupation of Wounded Knee in I973, they used it in their testimony. Alvin M. Josephy, Jr., the author of four books on the American Indians, testified at the trial in Lincoln, Nebraska, that "scalping was not originated by Indians. Poachers in England had their ears cut off. Europeans had the habit of taking parts of the body in war. The Dutch gave rewards for Indian heads even before there was open warfare in their area of colonization." In a refinement of Peter Farb's earlier attribution, he said that "Indian heads were put on pikes there very early, but people got tired of lugging in the heads so soon they just brought in the scalp to show that they had killed an Indian."5
Yet white advocacy has carried the new wisdom only so far. One of the political assumptions of the current Indian movement is that Indians should do their own talking and write their own history in order to help them gain control of their own destiny. Accordingly, when Vine Deloria issued his "Indian Manifesto" in i969 under the pointed title of Custer Diedfor Your Sins, he soon became for many people the leading Indian spokesman. Not surprisingly, in a book filled with effective sallies against white America's treatment of native Americans, he employed the symbol of scalping. "Scalping, introduced prior to the French and Indian War by the English," he accused, citing a I7 55 Massachusetts scalp bounty, "con-4"Hec Ramsey," NBC-TV, Dec. I8, I972; The New Yorker, Nov. 27, 197 I, I 04. 5 We are grateful to Mr. Josephy for a transcript of his testimony pertaining to scalping (personal communication, May 24, I979). In I970 he wrote that the "origin [of scalping] has recently come into question.... But the practice of scalping, or customs close to it-such as the cutting off of ears-was not unknown to Europeans before the discovery of America. Poachers received such treatment in England, and it is certain that, in some parts of the New World, whites introduced scalping to tribes that had never practiced it themselves" (The Indian Heritage of America [New York, i968], 305). Today he states that he is uncertain about the origins of scalping. firmed the suspicion that the Indians were wild animals to be hunted and skinned. Bounties were set and an Indian scalp became more valuable than beaver, otter, marten, and other animal pelts."i6
Perhaps the latest and probably the most bizarre episode in the historiography of scalping took place in a church in Flint, Michigan, on September 7, I975. Bruce C. Thum (alias "Chief Charging Bear"), an evangelist and self-styled three-quarter Oklahoma Cherokee, demonstrated "how the Indians scalped the white man" to the morning Sunday school classes "from toddler age through sixth grade." When confronted by an angry group of Indian demonstrators and parents, Thum lamely explained that "scalping came originally from Europeans" and revealed that "he ha[d] been giving such demonstrations for more than a quarter of a century, and this is the first time his demonstration had sparked any protests." His manager added: "Anything you can do to get children to Sunday school today, you have to do. "7 The Indian demonstration prompted The Flint Journal to print an apology for running an offensive advertisement for the affair the previous week. Calling for an end to racial discrimination, especially in the public media, the editorial lent its weight to the new wisdom. Such a crude charade as Thum's, it said, "perpetuates the myth that scalping was originally or even essentially an Indian practice when the truth is that it was a European practice as punishment for crimes, was brought to America and used by both the British and French as proof of slayings to collect bounties offered by each side. It was only later adopted by the Indians in retaliation. "8 The new wisdom about scalping would not warrant scholarly attention if it were only an intellectual fad or if its proponents constituted a mere handful of obscure eccentrics like Chief Charging Bear. But it has had a long life and refuses to die, and its proponents include historians and anthropologists as well as Indians, critics, and editors. More important, the 6 Vine Deloria, Jr., Custer Diedfor Your Sins: An Indian Manifesto (New York, i969), 6-7. For other versions of the new wisdom see Jane Willis, Geniesh: An Indian Girlhood (Toronto, I973), I99: "It was white men-the Conquistadorswho originated scalping"; and Robert F. Heizer, ed., The Destruction of California Indians (Santa Barbara and Salt Lake City, I974), 267: "Many anthropologists believe that [scalping] was not an aboriginal custom, but was a practice introduced on the east coast by the French and English, from whence it spread westward." In the film "Soldier Blue" (I97 I), the Indianized white heroine also attributes scalping to the "white man" without attributing national blame. The widely circulated Heritage of Canada (n.p., I978), published by Reader's Digest, features an article entitled "Scalping: White Men Taught the Indians How," which states that "scalp-taking was virtually unknown to North American Indians before the arrival of Europeans" (p. 5o).
7The FlintJournal, Sept. 8, I975. We are grateful to Clark Hallas for the relevant issues of this journal. The story received notice in the Indian press as well (Wassaja, Oct. I975).
8FlintJournal, Sept. 10, I975.
new wisdom is seldom argued in the bright light of controversy, where scholarly-and commonsensical-suspicions might be raised. Rather, it is insinuated into the public consciousness through seemingly disingenuous references dropped in discussions of Indian affairs or history. When the speakers are Indians, no matter how qualified to speak of Indian or colonial history, the statements are invested with even greater credibility. National television programs and newspaper articles that circulate via the major wire services propagate the new wisdom to such huge audiences that it has become traditional wisdom in its own right and demands a fresh appraisal. 9
The new myth is understandable as a product of Indian activism and white guilt feelings. However, the factual basis for the novel concoction seems to have been nonexistent in the late i 960s-or, for that matter, at any other time in the twentieth century. For in i906 Georg Friederici published in German a thorough study of the distribution and history of scalping in North and South America, a study that, although it did not use certain kinds of evidence, proved beyond a doubt that scalping was a preColumbian Indian practice.10 Recognizing the value of this work, the Smithsonian Institution published a sixteen-page English summary in its Annual Report for that year. "I At the same time, James Mooney was incor-9 In a long interview with The Washington Post on July 6, I 976, veteran Indian movie actor Iron Eyes Cody blasted Hollywood for its lack of historical accuracy. Scalping, he pointed out as an example, "began with the Mexicans and the bounty hunters. They show a lot of blood and scalping today, but Indians fought each other for a thousand years and never took scalps. That's a lot of baloney that Fenimore Cooper and all those people wrote." In a similar vein, Art Raymond, an Oglala Sioux educator and legislator, denied that the Indians were morally responsible for scalping in an address to the National Council of Teachers of English at their I976 annual meeting in Chicago. In a story picked up by the Associated Press, Raymond pointed his finger at Europeans for introducing scalping (New York Times, Nov. 28, I976). "Do you still scalp your enemies?" is commonly asked Indians even today. Recently Eddie Littlelight, a Crow, supplied several Indian responses to this ignorant and rude question, finally delighting his French journalist interlocutor with a tale about a Crow delegation visiting Germany the previous year on a tour organized by the State Department and the many German Indianhobbyist clubs. At a formal banquet for 300 people the question was asked once again, whereupon Big Elk is said to have pulled from his pocket a bunch of blond and brunette scalps, and cut short the banquet by replying with a broad grin that he had himself lifted these scalps in Normandy from 7 German officers, who were not even S. The correctness of translating "testes" as "scalps" rather than "heads" becomes clear from Champlain's account of his famous battle in i 609 with the Iroquois at the side of his Montagnais, Huron, and Algonquin allies. When the fighting ended, the victors proceeded to torture an Iroquois prisoner. Among other indignities, wrote Champlain, "they flayed the top of his head (escorcherent le haut de la teste) and poured hot gum on his crown." When he was dead, they severed his head, arms, and legs, "reserving the skin of the head (la peau de la teste), which they had flayed, as they did with those of all the others they had killed in their attack." Upon returning to the St. Lawrence, Champlain was invited by the Montagnais to Tadoussac to see their victory ceremonies.
Approaching the shore each took a stick, on the end of which they hung the scalps (testes) of their slain enemies with some beads, singing ... all together. And when all were ready, the women stripped themselves quite naked, and jumped into the water, swimming to the canoes to receive the scalps of their enemies which were at the end of long sticks in the bow of their canoes, in order later to hang them round their necks, as if they had been precious chains. And then they sang and danced. Some days afterwards they made me a present of one of these scalps as if it had been some very valuable thing, and of a pair of shields belonging to their enemies, for me to keep to show to the king. And to please them I promised to do so.21 At the'same time Marc Lescarbot, a lawyer, was describing in markedly similar terms the scalping customs of the Micmac near Port Royal. "[O]f the dead they cut off the scalps [tetes] in as great number as they can find, and these are divided among the captains, but they leave the carcass, contenting themselves with the scalp [peau], which they dry, or tan, and make trophies with it in their cabins, taking therein their highest contentment. And when some solemn feast is held among them ... they take them, and dance with them, hanging about their necks or their arms, or at their girdles, and for very rage they sometimes bite at them. "22 When the Recollet missionaries penetrated the Huron country, they, too, found elaborate customs associated with the practice of scalp-taking.
In i623-i624
Gabriel Sagard noted that after killing an enemy in combat, the Hurons "carry away the head [teste]; and if they are too much encumbered with these they are content to take the skin with its hair [la peau avec sa chevelure], which they call Onontsira, tan them, and put them away for "Yet, to tell the truth, the idea belongs only to the savages, who were using it before they heard of the civilized nations. "28 For if the men of several different, antagonistic nationalities, divided by religion, history, language, and imperial ambition, had introduced scalping to the Indians, they certainly had no need to cloak their deed in secrecy. Only twentiethcentury intellectuals and Indian advocates have found scalping particularly symbolic of white "barbarism." By seventeenth-century standards, it was a rather tame form of corporal desecration. On the other hand, if the Europeans-any Europeans-did feel guilty about introducing it, then we are confronted with the implausible spectacle of a Caucasian conspiracy of silence and hypocrisy on a universal scale for more than three centuries. For no one before the nineteenth century ever leveled such an accusation at the whites, although many other European transgressions during the conquest of the Americas have repeatedly been advertised since the early sixteenth century.
The second theme of these descriptions is that the actual removal of an enemy's head-skin was firmly embedded among other customs that could hardly have been borrowed from the European traders and fishermen who preceded the earliest European authors. The elaborate preparation of the scalps by drying, stretching on hoops, painting, and decorating; special scalp yells when a scalp was taken and later when it was borne home on raised spears or poles; the scalplock as men's customary hairdress; scalptaking as an important element in male status advancement; occasionally nude female custodianship of the prizes; scalp dances; scalps as body and clothing decorations; scalps as nonremunerative trophies of war to be pub- licly displayed on canoes, cabins, and palisades; elaborate ceremonial treatment of scalps integrated into local religious beliefs; and the substitution of a scalp for a living captive to be adopted to replace a deceased member of the family-all these appear too varied, too ritualized, and too consistent with other native cultural traits over long periods of white contact to have been recent and foreign introductions by Europeans. While in most areas of the world enemy body parts of some kind have been taken as battle trophies, these usually consist of easily removable whole appendages, such as the head, fingers, or ears. But the scalp is a very specialized kind of trophy because it involves only a part of the skin of the head and therefore requires some skill to obtain. Moreover, although scalping was widely distributed in pre-Columbian North America (and also, less widely, in South America), the specific forms of the associated cultural traits varied markedly from tribe to tribe and area to area, as did their patterning within different cultures. This is not the case with other traits of Indian cultures that are of known European origins.
The final characteristic of the early accounts is an obvious stretching for adequate words to describe scalping to a European audience. The noun "scalp" (from a Scandinavian root) existed in English long before the seventeenth century. It had two meanings of different ages. The older meaning was "the top or crown of the head; the skull or cranium," and the more recent one was the skin covering that upper part of the head, "usually covered with hair." But in i6oi, Holland's edition of Pliny added a third meaning from a literary acquaintance with the "Anthropophagi" (Scythians) near the North Pole, who wore their enemies' "scalpes haire and al, instead of mandellions or stomachers before their breasts. "29 Perhaps because few explorers were familiar with the Latin classics, the new meaning seems to have been ignored by English writers until i 675, when King Philip's War greatly increased the frequency of scalping. Until then, the best substitutes were compounds such as "hair-scalp" and "head-skin," descriptive phrases such as "the skin and hair of the scalp of the head," or the simple but ambiguous word "head."30 Likewise, the only meaning of the verb "to scalp" derived from the Latin scalpere, "to carve, engrave, scrape, or scratch." Consequently, English writers were forced to use "skin," "flay," or "excoriate" until 1676, when "to scalp" or, colloquially, "to skulp" became popular.31 29 The French, too, resorted to circumlocutions to convey an idea of scalping. For the scalp itself they used tite, peau, cheveux, and chevelure in various combinations, and couper, dcorcher, and enlever to indicate the mode of taking it. In 1769 a French account of Colonel Henry Bouquet's expedition against the Ohio Indians introduced the American words into the language.32 By the end of the eighteenth century, the Anglo-American words had been borrowed to fill the gaps in the Swedish, German, and Dutch lexicons as well. 33 The evidence of etymology strengthens the documentary argument for pre-Columbian scalping because the lack of precise and economical words to describe the practice indicates the lack of a concept of scalping, which in turn indicates the absence of the practice itself. European soldiers were guilty of countless barbarities in peace and war, but during the sixteenth and seventeeth centuries they were never known to scalp their victims. Hanging, disemboweling, beheading, and drawing and quartering were commonplace in public executions or in war, but to our knowledge no observer ever described the taking of scalps. In the Elizabethan campaigns against the Irish, for example, where natives were portrayed in terms that mirror the descriptions of American natives a few years later, the English took only heads in an attempt to terrorize their "savage" opponents. Not without reason, the grim, pallid features of human faces lining the path to a commander's tent were chosen as a deterrent rather than impersonal shocks of hair and skin waving from tent poles and pikes.34 Similarly, when Captain Miles Standish wished to daunt the Massachusetts Indians who threatened the nascent Plymouth Colony, he killed Wituwamat, "the chiefest of them," took his head to Plymouth, and set it on the top of the fort with a blood-soaked flag. 35 On the other hand, the Indian languages of the East contain many specialized expressions referring to the scalp, the act of scalping, and the victim of scalping. Some of these words were recorded quite early by European observers such as Gabriel Sagard.36 Later vocabularies and dictionaries consistently show well-developed terminology of this topic,37 implying considerable antiquity for scalping. In the Creek language one word for "scalp" was a compound meaning literally "human head-skin," which could be shortened to simply "head-skin"; both dialects of the related Hitchiti-Mikasuki language had the exact equivalent of "head-skin" as their word for "scalp." But Creek also had another, unanalyzable, and probably older name for the scalp trophy (which by the late nineteenth century had also taken on the meanings "mane of a horse, lock of hair," and-with the addition of a morpheme meaning "woven"_"wig"). unanalyzable form is not known to have been borrowed from another language, so the concept it labelled was probably ancient among the Creeks. The Iroquoian languages, Mohawk, Onondaga, Cayuga, and Seneca, each had for the meaning of "scalp" a simple root (cognate in these languages), not further analyzable, and Oneida had another but partially similar unanalyzable root in the same meaning. These were used in various verbs grammatically identical in each of these languages (all five commonly used a verb referring to "lifting" the scalp, which may be the source, by loan translation, for English "to lift hair" and French enlever la chevelure).39
In the Iroquoian languages, as also in those of the Algonquian family, specialized vocabularies are usually built by compounding ordinary roots and through complex systems of affixes, rather than by the borrowing that is common in European languages. Thus the existence of cognate unanalyzable roots in these languages is especially strong evidence for the antiquity of the associated meaning. The scalping terminology of the Algonquian languages is often extensive and precise, usually involving roots referring to the head or hair but occasionally including incompletely analyzable expressions. Thus, for example, Ojibwa distinguishes between "scalp" and "Sioux scalp"; Eastern Abenaki has a terminological distinction between an enemy scalp that has already been taken and one that is being taken or could be taken; the Fox equivalents for "he scalps him," "he scalps him (that is, his already-severed head)," and "he scalps it (that is, a Forces."'41 Based on Le Moyne's observations in 1564, the 1591 engraving was the first public representation of Indian scalping, one faithful to Le Moyne's verbal description and to subsequent accounts from other regions of eastern America. The details of using sharp reeds to remove the scalp, then drying the green skin over a fire, displaying the trophies on long poles, and later celebrating the victory with established rituals by the native priest lend authenticity to de Bry's rendering and credence to the argument for Indian priority of invention.
Later illustrations are less graphic, but they continue to emphasize the use of scalps as trophies. A fine depiction in a French drawing of 1666 shows two Iroquois warriors conducting an Indian captive, all three wearing scalp locks, one carrying a pole with two circular scalps on one end, of which one with a scalplock is specified as from a male enemy and one without is said to be female.42 About I700 a French artist sketched an Iroquois cabin decorated with the scalps ("testes," but clearly drawn as scalps, not heads) of two enemies its owner had killed.43 In Louisiana between I732 and I735 the French artist De Batz painted two Choctaw warriors displaying five scalps ("chevelures"), with the stretched skin painted red, hung on long poles.44 While not all of these depictions were made in the earliest period of contact, they do portray a striking similarity between the scalping customs and uses of several different and distant Indian groups, thereby diminishing the likelihood that they were imposed or introduced by white foreigners.
Drawings also reveal another kind of evidence for Indian priority, namely scalplocks. A small braid or lock of hair on the crown, often decorated with paint or jewelry, the scalplock was worn widely in both eastern and western America. Contrary to the notion of scalping as a recent and mercenary introduction, the scalplock possessed ancient religious meaning in most tribes.
In some of the rituals used when the hair was first gathered up and cut from the crown of a boy's head the teaching was set forth that this lock represented the life of the child, now placed wholly in the control of the mysterious and supernatural power that alone could will his death. The braided lock worn thereafter was a sign of this dedica- that prompted the Europeans to encourage the taking of scalps, a practice that at least allowed the victims occasionally to survive. The second and more important moral issue raised by the scalp bounties is not that Europeans taught the Indians how to scalp-they already knew how-but that Europeans adopted the Indian practice of scalping even though their cultures offered no moral or religious warrant for it and the traditional standards of Christian behavior condemned it. The earliest bounties were offered to encourage friendly Indians to kill Indians hostile to the interests of the European governments, the accepted proof being heads.54 At this stage, the colonists were guilty only of perpetuating a sanguinary Indian tradition.
When the New England settlements had their backs to the wall in King Philip's War, however, it was felt necessary to give the English soldiers a mercenary incentive to pursue the mobile Indian forces. So, in addition to offering their Indian allies ten shillings worth of truck cloth, the governments of Connecticut and Massachusetts offered their own men thirty shillings for every enemy "Head." As Colonel Benjamin Church, Philip's final nemesis, remarked, "Methinks it's scanty reward and poor encouragement; though it was better than what had been some time before." The legendary Hannah Dustin had few grounds for complaint when the Massachusetts General Court awarded her ?50 for the scalps of two Indian men, two women, and six children. 55 While the English took and maintained the lead in promoting the white scalping of Indians, to the French goes the distinction of having first encouraged the Indian scalping of whites. In i688 the governor of Canada offered ten beaver skins to the Indians of northern New England for every enemy scalp, Christian or Indian. Not to be outdone, the English regained the palm in I 696 when the New York Council "Resolved for the future, that Six pounds shall be given to each Christian or Indian as a Reward who shall kill a french man or indian Enemy. "56 But something was gnawing at the English conscience. The first Massachusetts act of i694 to encourage volunteers against the Indians offered bounties "for every [hostile] Indian, great or small, which they shall kill, or take and bring in prisoner." In I 704 the act was renewed, but the General Court amended it in the direction of "Christian practice." Instead of rewarding equally the killing of every Indian, a scale graduated by age and sex was established, so that scalps of "men or youths capable of bearing armes" were worth iioo; women and children ten years and above, only Lio; and no reward was given for killing children under ten years. In a gesture of dubious compassion, such children instead were sold as slaves and transported out of the country.57
While some colonists were concerned about the effects of the bounties on Indian lives, others worried about the effects on their own countrymen. 
